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Parsat Smini

22. adar II 5768
zacatek Sabatu: 18:10
konec Sabatu: 19:18
Sabat Para

tfilin 4:37 | vychod slunce 5:44 | §ma 7:52 | prvni mincha 12:38 | $kia 18:29 | hvézdy 19:02

sledujte 77 on-line na www.doopravdy.cz/web2
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Smini v éislech

26. parasa v Tore (z 54) a 3. v knize Vajikra (z 10)
obsahuje 6 ,,parSiot”, 3 oteviené, 3 zaviené
sklada se z 91 vét, 1238 slov a 4670 pismen
obsahuje 17 micvot, 6 piikazt a 11 zékazl

Pozor!

V noci ze soboty na nedéli zacne letni Cas a klicové
halachické ,,zmany“ se posunou o hodinu. Vychod
slunce bude pfed sedmou, prvni ¢as na minchu pied
druhou. A piisti Sabat za¢ne v 19:21 a skon¢i ve 20:30.

Zajimavost tydne

Kazdy =ze ¢&tyf specidlnich Sabatd (SEKALIM,
ZACHOR, PARA a HACHODES) vsobé ukryva
princip pohledu do minulosti a vyhledu na budoucnost.
Vzdyt i na Sabat ZACHOR sice vzpominame na davné
zloCiny proradného Amaleka, ale soucasné¢ vnimame
vécny boj s antisemitismem, ktery skon¢i az v zavéru
dni. Judaismus stoji rozkroen mezi minulosti a
budoucnosti. Kazdy znas ma na sebe pohlizet, jako
kdyby pravé vysel z Egypta ¢i zrovna dnes obdrzel
Téru. Se vzpominkami na minulost hledime vpted.

Proto v nas sice jest¢ dozniva purimova kocovina, ale
zéroven se uz na nas chystd Pesach. Podle tradice se
mame mésic pred svatkem vénovat jeho piipravam. Tak
tedy, pro zacatek, veézme, Ze letos nds cekd
komplikovany start, kdy Pesach zacne hned po Sabatu.
Pist a hledani chamecu se tedy pfesune jiz na ctvrtek,
v patek budeme palit chamec, ale jist ho mizZeme jeste i
na Sabat dopoledne. Tradiéni shon bude ohledné
LECHEM MISNE, protoZe macesy se jesté jist nesmi.
Nékdo to vyiesi MACA ASIRA, jiny bude spéchat a jist
chamecové chaly do casového limitu. A vecer bude
tteba zapalit svicky od hoticiho zdroje.

Alijot v kostce

Kohen: Osmy den zasvécovani Aharona a jeho synd do
knézské sluzby. Obéti zasvéceni.

Levi: Aharon vykonava kohenskou sluzbu a zehna
narodu.

Sligi: Nebesky plamen spaluje pfipravené obéti. Dva
Aharonovi synové - Nadav a Avihu - umiraji pfi
neopravnéném vstupu do svatyné. Zakaz pozivani
alkoholu pied vstupem do Chramu.

Revii: Eleazar a Itamar, Aharovovi synové, pokracuji v
obétech zasvécovani.

Chamisi: MoSe se zlobi na Eleazara a Itamara, Aharon
se jich zastava, Mose se omlouva.

Sisi: Zakladni pravidla kasrutu. Povoleni konzumace
prezvykavych sudokopytnikti a Supinatych
oploutvenych ryb. Vycet zakazanych ptakt. Povoleni
¢tyt druhii kobylek. Pfedpisy o o€ist¢ zneciSténého
kontaktem se zdechlinou.

Svii: Zne¢isténi a o¢ista nadob a peci, ritudlni necistota
zdechlin.

Maftir (z druhého svitku: 4M 19): Piikaz o Cervené
krave.

Haftara (Jechezkel 36:16-38): Ocista Izrael po hiichu
modlosluzby.

Vyzkousejte se
Klicové pojmy ztéto parasi jsou zacarovany do

obrazk.
Vasim ukolem je rozkryt jednotliva slova.




Dvar Tora
VA JISA AHARON ET JADAV...

V Toéfe je slovo JADAV (ruce) psano bez druhého JUD, takze to vypada spis jako JADO (ruka). Z toho vyvozuji
rabini, Ze Zehnajici kné€zi maji spojit ruce k sobg, aby tvofili jeden celek.

Rav Sacks: Covenant and Conversation

The second half of Exodus and the first part of Leviticus
form a carefully structured narrative. The Israelites are
commanded to construct a sanctuary. They carry out the
command. This is followed by an account of sacrifices to
be offered there. Then, in the first part of today's sedra,
the cohanim, the priests, are inducted into office.

What happens next, though, is unexpected: the dietary
laws, a list of permitted and forbidden species, animals,
fish and birds. What is the logic of these laws? And why
are they placed here? What is their connection with the
sanctuary?

The late R. Elie Munk offered a fascinating suggestion.
As we have mentioned before in these studies, the
sanctuary was a human counterpart of the cosmos.
Several key words in the biblical account of its
construction are also key words in the narrative of
creation at the beginning of Genesis. The Talmud
(Megillah 10b) says about the completion of the
sanctuary, that "On that day there was joy before the Holy
One blessed be He as on the day when heaven and earth
were created." The universe is the home G-d made for
man. The sanctuary was the home human beings made for
G-d.

R. Munk reminds us that the first command G-d gave the
first human was a dietary law. "You are free to eat from
any tree in the garden; but you must not eat from the tree
of the knowledge of good and evil, for when you eat of it
you will surely die." The dietary laws in Shmini parallel
the prohibition given to Adam. As then, so now, a new era
in the spiritual history of humankind, preceded by an act
of creation, is marked by laws about what one may and
may not eat.

Why? As with sex, so with eating: these are the most
primal activities, shared with many other forms of life.
Without sex there is no continuation of the species.
Without food, even the individual cannot survive. These,
therefore, have been the focus of radically different
cultures. On the one hand there are hedonistic cultures in
which food and sex are seen as pleasures and pursued as
such. On the other are ascetic cultures - marked by
monastic seclusion - in which sex is avoided and eating
kept to a minimum. The former emphasize the body, the
latter the soul. Judaism, by contrast, sees the human
situation in terms of integration and balance. We are body
and soul. Hence the Judaic imperative, neither hedonistic
nor ascetic, but transformative. We are commanded to
sanctify the activities of eating and sex. From this flow
the dietary laws and the laws of family purity (niddah and
mikveh), two key eclements of kedushah, the life of
holiness.

However, we can go further. Genesis is not the only
account of creation in Tanakh, the Hebrew Bible. There
are several others. One is contained in the last chapters of
the Book of Job. It is this that deserves close attention.
Job is the paradigm of the righteous individual who
suffers. He loses all he has, for no apparent reason. His
companions tell him that he must have sinned. Only this

can reconcile his fate with justice. Job maintains his
innocence and demands a hearing in the heavenly
tribunal. For some 37 chapters the argument rages, then in
chapter 38 G-d addresses Job "out of the whirlwind". G-d
offers no answers. Instead, for four chapters, He asks
questions of His own, rhetorical questions that have no
answer: "Where were you when [ laid the earth's
foundation? Have you journeyed to the springs of the sea
or walked in the recesses of the deep? Does the rain have
a father? From whose womb comes the ice?"

G-d shows Job the whole panoply of creation, but it is a
very different view of the universe than that set out in
Genesis. There the centre of the narrative is the human
person. He/she is created last; made in G-d's image; given
dominion over all that lives. In Job we see not an
anthropocentric, but a theocentric, universe. Job is the
only person in Tanakh who sees the world, as it were,
from G-d's point of view.

Particularly striking is the way these chapters deal with
the animal kingdom. What Job sees are not domestic
animals, but wild, untameable creatures, magnificent in
their strength and beauty, living far from and utterly
indifferent to humankind. This is the most radically non-
anthropocentric passage in the Hebrew Bible. It tells us
that man is not the centre of the universe, nor are we the
measure of all things. Some of the most glorious aspects
of nature have nothing to do with human needs, and
everything to do with the Divine creation of diversity.
One of the few Jewish thinkers to state this clearly was
Moses Maimonides:

Thus we believe in Creation, and yet need not inquire
what purpose is served by each species of existing things,
because we assume that G-d created all parts of the
universe by His will; some for their own sake, and some
for the sake of other beings.

We now understand what is at stake in the prohibition of
certain species of animals, birds and fish, many of them
predators like the creatures described in Job 38-41. They
exist for their own sake, not for the sake of humankind.
The vast universe, and earth itself with the myriad species
it contains, has an integrity of its own. Yes, after the
Flood, G-d gave humans permission to eat meat, but this
was a concession, as if to say: Kill if you must, but let it
be animals, not other humans, that you kill.

With His covenant with the Israelites, G-d invites
humanity to begin a new chapter in history. This is not yet
the Garden of Eden, paradise regained. But, with the
construction of the sanctuary - a symbolic home for the
Divine presence on earth - something new has begun. One
sign of this is the fact that the Israelites are not permitted
to kill any and every life-form for food. Some species
must be protected, given their freedom, granted their
integrity, left unsubjected to human devices and desires.
The new creation - the sanctuary - marks a new dignity
for the old creation - especially its wild, untamed
creatures. Not everything in the universe was made for
human consumption.



